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CHAPTER THIRTY ONE

NOTHING CAN AFFECT A JEEVANMUKTA
arasEa

Vasishta spoke

LIFE IS A JOURNEY IN SEARCH OF ONESELF
[The self that does not know what it is in essence, dons the available state of inertness itself as its identity, like Lavana
donning the Chaandaala attire when he forgets himself through Maayaa.]

MerATsuAfT aY: PllacAf AT WIEATUIA I gfe alvcadiRal (74.01)

A lover loses his handsome form and becomes thin and lustreless, when he does not see his loved one, for
a long time; so also, the ‘self which is lost to its own loved vision’, takes on ‘various types of contoured
shapes’ pushed by the results of the actions in course of time, as pertaining to the delusion state; and all
this is just the ‘sportive-state only of the Reality’; and not its deteriorated state (as a change in the changeless).

TEATEIATATAT FHecll G AT ASHeIRATeh: GIUEAGdTed| (74.02)

Because of the self-state getting identified with the body as the self, this ‘dense expanse of world’ has
come into being by the ‘great deluding power of Maayaa’ (which blocks the reality and shows something else as
reality) which makes one intoxicated with the form-based arrogance, conceit etc, like a man getting
intoxicated and losing his senses, by the intake of just a drop of very strong liquor.

(Slightest delusion is enough to make you act like an idiot.)

AT TARIROAT AGAGIIHITT 3¢ HUeAA TS dATdTied A TA:| (74.03)
‘Maayaa’ alone exists as all the ‘countless Vaasanaa-fields of experience’ and stays as something other

than the self; and because of her presence as delusion, the world exists as if real, like the waters that are

seen in the desert-heat.
NAMES FOR THE SELF ARE JUST ‘WORDS’ OR ‘SOUND-FORMS’

AT Frglepr! arEArTcaIuay Td hiadarassd: THIcATCHATCIRN: | (74.04)
The ‘division-less Aatman-ocean’ in this manner, in its forgotten self-state, exists as if divided, getting

superimposed with various names by identifying with the states of the mind, intellect, Ahamkaara,
Vaasanaas and the senses.

R AfGed TaEafed F aedd: Ifedd § TedRl AsEhRT AT & adl (74.05)

Actually, the ‘divided-state’ of the ‘perceiving faculty (Chitta) and the Ahamkaara’ exists in words only,
and not in actuality. Chitta is itself the Ahamkaara, Ahamkaara itself is the agitation-state called the mind.

fafeh RATealFcafafa dwecad Ia1 AT Hetdd AERARSRAETAT| (74.06)

That the whiteness is different from the snow is just a word-made conception, and is not exactly true
(snow cannot be otherwise, and it is its very nature is to be white; you cannot separate snow and its whiteness); S0 also,
the difference between the Chitta and Ahamkaara is a word-made conception only.

AAGPRIRAGARDARETT 8707 § Ta f& JA1 ueeiiaed ueerd| (74.07)

These two, the mind and Ahamkaara are just two names denoting the same state; if one is destroyed,

both get destroyed, like both the whiteness and the cloth getting destroyed, if the cloth itself is destroyed.
WANT OF LIBERATION IS ITSELF A BONDAGE

ool AR cgecdr Ieugig dAVON FIREITIRAT dherol &TTA=HA:| (74.08)
Getting rid of the idiotic notion of liberation and bondage, and also giving up the mad chase for the

liberation (as if it can be achieved through action and meditation), one should destroy the mind by developing
discrimination and dispassion.

Arell AsTeald Redledsiian dgicyud #AT: Felalcsh FATITIAYRINT s | (74.09)

If even the slightest agitation rises as a want of liberation also, then the mind becomes alive instantly; and
if the mind is alive, it immediately projects the body-concept of ‘I am so and so, I am bound, I am not
liberated, etc’; and that again leads to more depression and downfall.

ATAIAT FATATCHIHISUAT ddd Bl I FF a1 ;e e A FI| (74.10)
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The self (Aatman) transcends all the concepts of the body and the mind; and it alone appears as all the
beings including you because of ignorance. How can it be bound and how can it get liberated by some
effort? First, get rid of the agitation that I am bound, and uproot the ‘Vaasanaa of bondage and also of

liberation’ completely.

ANALYZE THE SELF

[You are identified with the body and imagine that you are the self that is bound by the body, and are in want of liberation.
When you as the ego-concept are also nothing but a mind-construed agitation, what meaning is there in wanting a liberation
state for you? Are you the body-self, or are you the Reality-essence; decide for yourself.

Body-self does not need liberation; the real self also does not need liberation.

Then who has to get liberated? ‘Want of liberation’ itself is the deluded state! The body-self is inert and moves by the power
of air; Aatman need not move at all, because it is not something framed in space.]

darg: FeaAUAcalcdal Telld goth dal TP TEASIRAATeordrdell| (74.11)
Uiy YeadAofl Areracaiadel JUT ddarganae argée Faradcaed| (74.12)

When the air moves by its very nature inside the body-thing, then appear the sprout the leaves of hands,

feet etc, and the tongue, eyes etc. Like moving the creeper-range at its base and making it move, the air
within the body moves the limbs that are attached to it (the body).

RicadeaiUe= gear F g Ag Iredd F Fad: TegAANd Sardel sdTfder:| (74.13)

The “Chit-state of awareness is all pervading as the Bodha of all’, and is subtle since it cannot be sensed
by the senses; it does not move or get moved by something else also, and does not shake by itself also,

similar to the Meru Mountain which is not shaken by the winds.
[Awareness of movement need not move itself; self does not move in space because it is just aware of the space, and is not
inside any space-measure.]

ufafaiFaaaarat hael Fcafa Fdr yerrRafd add SeedaATa duad] (74.14)
T BIsT JUT Al HadeAldg:@e: 3T AIsg HAAFIMS FAG Afd gfdamer| (74.15)

Self as the ‘subtle state of knowing’, reflects all the objects in itself (by knowing them as the objects of
knowledge), and stays as itself without any second one; and by its very knowing-nature, reveals these
worlds (produced by the mind) like a lamp. Then, how do you people get this meaningless delusion, and
suffer like idiots saying, ‘I am so and so bound by this perceived, these are my limbs, the family and

possessions are mine’, and so on.

[Either you are the body or you are the Aatman. You cannot be both! Body is not bound, because it is just an inert sack of
flesh and bones. Aatman is never bound; it is the state of knowing only. Where is the question of bondage and who has to
get liberated? Realization means to know that there is no liberation-state at all to be achieved by the self.]

sfd Fodlcedd TAT ATATIIAT Fcdehdcadilpedishdl GHATAFAT| (74.16)

By maintaining always such misconceptions about the self, and getting identified with the impermanent
body-tool, one stays as the body only, and starts owning its actions and its experiences, as belonging to
oneself (and is bound by the results also).

TAIHCHITeT AT Bl ST AYATATAATAICAT FITSOIT ardaT| (74.17)

Because of this, a dense Vaasanaa-state rises in the form of agitations like ‘I have come into this world,
I am suffering through all these perceived objects, I am a wretched person with accumulated sins; I have

to get liberated, and so on’; like a mirage-river rising by the heat of ignorance.
[Actually your want of liberation is more of wanting to escape the perceived, than the wanting to find the truth of the self.
Liberation itself will turn out to be a mirage for you, in this Vaasanaa-state.]

IR AR VI 3racdd f& cda FeTaeoa Hufd| (74.18)

This ignorance (of feeling oneself bound by the perceived) which is like a mirage-river, though unreal, attracts
the ‘idiot-deer of the mind’ (namely the form-bound Jeeva) which is thirsty for the objects of the world (or
libration even), as if they are real.

faITar Gawurser a1 AT Toad FAuASATCURSATA JAT ATUSTTheTdhT| (74.19)

If the truth of its unreal nature is understood, the ‘ignorance about liberation’ also perishes and runs off

like a Chaandaala girl who is hiding in the crowd of Brahmin girls, is found out by the Brahmin group.
[Liberation-Vaasanaa also seems good only (since it destroys all the other Vaasanaas), but when found out that it is also a part
of Avidyaa, it also gets discarded by the seeker of the self.]
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Jfaar FuRerar @ I aRepsfa Fergeon aR=ar ayd Arandidl (74.20)

If Avidyaa is understood, she will no more attract him towards her; a mirage-river when understood

will not attract a thirsty man.
[When the self understands that it is not to be liberated from anything, then it actually stays as the original free self only.]

WATATGEIST THl TH aTHAT GUAdeIhRATcATeld Tfd T1 (74.21)

By the realization of the truth that there is Reality alone that exists as the knowledge-essence of all,
and by having no ego-state at all as any body-identity’, the ‘Vaasanaa for liberation’ also dissolves off
like the darkness in the presence of light, and the ‘Vision of the Truth’ alone is left back, without any
‘I-state’. (Avidyaa can also exist as the unfulfilled Vaasanaa for liberation, and block your Vichaara-process.)

AECATIATA Halrd A% MG fehe: IelcATaar AU JUREHTOTDT TAT| (74.22)

If by the guidance of Knowledge-scriptures, if it is understood through Vichaara that Avidyaa does not

exist at all, then the Avidyaa dissolves off like the snow-drop by the heat of the Sun.
WHAT IS JEEVANMUKTI-STATE LIKE?

errEy Sieaary fh AR s ffacanenad Aar use daEdl JAT| (74.23)

The ‘ascertainment attained through Vichaara’ that ‘there is no meaning at all in coveting the sense-
objects for the sake of the inert body’, destroys the ‘dirt of desires’, like a lion breaking the cage when
it understands the nature of the flimsy cage.

MR TH e URET gal GAARIAHGIT @eaATalfa dogdd| (74.24)

If the ‘idiot group of the worthless body-connected ideas’ are removed Rama, then the man shines with
the new beauty and feels joyous like the Moon that is cleared of the dark clouds.

W MaerdrEifa giyla same: Agfd AT 97 IRed $a14a: | (74.25)

He attains complete coolness within (freed of all the heat of suffering and anxiety), like a mountain that is
drenched by the cool rains. He feels great joy like a worthless person suddenly getting a kingdom.
AMAT AT T&FAT WG AHEIS HcHAAT o Al heusdled 3aroia:| (74.26)

He shines forth with great purity like the sky in the autumn; and like the ocean at the end of dissolution,
he becomes the ‘limitless expanse containing the entire world within him’ (as just mind-agitation).

HITUTEFH JIEAD sareqe: faBccATa HIaT WRIled 3d aTRid:| (74.27)

He does not anymore feel excited about any perceived scene of the world, like the mountain staying
silent after the thundering clouds are fully empty of their waters.

W AU TV ATNATT: Told FITSAT F&FIT Alededied Jdlel: | (74.28)

He is extremely courageous, and is not shaken by any story of life he is met with, and stays firm in
his knowledge-state like the Meru Mountain; and shines with his own inner peace, like the fire that is
not fed any more fuel.

HITTcATA fAdTOT: Ueled 3a diud: JRAATT WaAT a3 Qdredr J21| (74.29)

He is freed of all the sheaths that cover the Aatman, and is like a light that has been extinguished.
He feels extreme satisfaction like a man who has consumed the nectar.

Heddiul uc 3d ALISdTd Sdldel: FTPERITAATONG YATcTed: YehIAdTH| (74.30)

Like the light lit inside a pot, like the fire with only the middle-flame burning, like the gem with its lustre
emanating from itself, he attains the inner shine.

HaTcHAs I TIA FAAID AR TRIPR TaATCHTE garafd| (74.31)

He sees his own self (not as any individual with a mind, but) as the essence of all, as existing inside all, as

the lord of all, as the ruler of all, and as not restrained by any division of shape.

EHCIAHAATEAT: UeldT f&adrdel: I FARRATIGTS RAATTEATH| (74.32)

He laughs at his own foolishness of those wasted days, where his mind was restless by the onslaught of

Manmatha’s arrows (passion towards the other gender).
THE STATE OF A JEEVANMUKTA

ARSI AShled: MedATAHAANTAY: HECITeHTRTHA: QUT: UTaadA=ad:, (33)




He stays freed of the tainted colour of attachment (to objects and people); he is cured of the mind-fever
(of restlessness); he is attracted by the self-state only; he feels complete and is in no need of anything
else; his mind is extremely pure;

A ERTAUSHISH ROeAde T AAHHA: GogalTHACHBEAVHARANR:, (34)
he has washed away all the dirt of passion; is freed of the binding rope of ignorance of the self;
he is freed of the fear of duality-faults; he has crossed over the ocean of Samsaara;

TR I AT e d o e T Iueys: Jifagiiud urar #aar sAvm @71, (35)
FafRfAa>odren a fFRel asafal

he has attained excellent state of rest; he has reached the state which is not anything that can be reached
(since it stays as always reached); he has attained the state from where there is no return (since the ‘Knowledge of
the Truth’ cannot be destroyed); he acts in a way suitable to the others in his life-story and pleases them with
thoughts, words and actions that are conducive to their welfare; he talks always pleasing words, but he
does not himself want anything (since he is always in the pleased condition).

gargAfeda-ar a fhfaggAeal (74.36)

Though he participates in the joys of others, he himself does not feel any joy in the objects.

d garfd & diegd J Elfd o ¥ Aeald aeddfa @ aigfd a goafa @ a=fdl (74.37)

He does not give or accept, praise or blame anyone or anything for any selfish gain (and has no complaints
about any life-situation); he never loses the self-awareness when engaged in the worldly-activities, nor does
he need to regain it by sitting in meditation-postures. He does not react with joy or sadness to the gain or
loss of objects of the world.

FaRFAURRT Fatafafaaieia: garmauieanh sfaeqs sfa Tqd:1 (74.38)

He does not do any action to gain any new joy from the world. He does not see any reality in any
appearance of the world. He has no trace of any desire for the objects of the perceived world.

Such a person alone is known as a JeevanMukta.
ADVICE TO RAMA

FIYoT: IR AT W AlAdTe] IRT fARGAVUT JAT Ferear TATER: | (74.39)

Renounce all the desires (including the liberation-desire) and be silent in the mind, like a cloud that has
become silent after pouring out all its waters.

J qUT GEIIZI Holdell RV JAT GEATA Faeideeriiar fERRrar| (74.40)

Even a ‘beautiful fair-hued lady embracing your neck’, does not give as much joy as the ‘desire-less,
Moon-like cool state of the mind’.

d ddeg: GEATA HUSAIAISTT TET k1T FEIAT=AIUT HehorficTerd| (74.41)

Not even the ‘cool Moon itself embracing your neck’ gives as much joy as the ‘complete coolness of

the desire-less state’, Raaghava.

BLISS OF NOT-WANTING EVEN LIBERATION ALSO

[After getting rid of the attraction for objects and people of the world, a man is tormented by the desire for liberation itself.
Though he understands the nature of the self, he cannot believe that realization can be so simple.

Not knowing that he is always the knowing-self which alone he is always, he keeps expecting some magical state to appear
as liberation. This want of liberation itself becomes a snake in the rope for him, and torments him always.

Rama also was in such a state only. If this desire also is destroyed through reason, and one understands that the self-state is
not to be attained any more, but already is there, then he stays quiet and complete, without any want at all.

This state alone is explained as the complete desire-less state. ]

qoUquUieTderal & Ieid TAT AY: JUGRATIAIA RISTAHAAT: | (74.42)

The ‘spring with its beautiful creepers covered all over with fresh blossoms’, does not shine as pleasing as
a man who is silent within, with the expanse of the world itself as the self, and whose mind is not tainted
by any trace of desire.

d RAGA FPA F WA F Togdld F T Togid: AT RIS | (74.43)

The ‘coolness obtained by the mind rid of desires’, cannot equal the coolness of the Snow-mountain,
or the pearls, or the banana leaves, or the sandal paste or the Moon.




I TSI EIeeUegRT ATYAETY HledaATISIMRIRT WH FEH| (74.44)

The desire-less state bestows excellent joy that is better than even the gain of the kingdom, or the heaven,
or the Moon, or the spring season, or the company of a beautiful woman.

UdeAIgaied I9 RYaafa: a1 W Hgfa: arl SRRAGuEsId| (74.01)

Rama! The ‘excellent state of complete happiness’, which is obtained by staying freed of all desires,
cannot be gained even by possessing the riches of the three worlds which look worthless like a piece of
grass, for a desire-less man.

HUH>STURY] TRIAT fAY: UE GOUiees AHRNToIFaEd [ATAATH | (74.46)

Take resort to the ‘state of desirelessness’ which is the axe for the thorny bushes of harms, which leads to
the highest state of the happiness, which is the cluster of flowers of the tree of peaceful-state (Shama).

TouE G A%: FATIWIRM: HHTGhT: 0T A TH ANATelpdrpd: | (74.47)
Rama! For a man who wears the ‘ornament of desirelessness’, the Earth is too small like a cow’s foot step,
Meru is just a broken tree trunk, directions are just tiny old boxes, and the tri-world is just a grass piece.

SrTGTaATER [deRTaHariget: fshar Sorfa &8 ded fa: qeudd:| (74.48)

The various expressions of wealth-possession, that are seen in the world like giving money, accepting
money, preserving money, spending money lavishly on family members and others, and showing off
wealth with expensive clothes ornaments etc, are laughed at (as foolish actions of the insane) by ‘those
excellent men who are free of all desires’.

UG IET o LA Pelfdeehelal §iG JUipATIde: heaargquaiad| (74.49)

His state of quietness within, cannot be affected by any agitation of the world; and the entire Tri-world
with all its riches is like a worthless piece of grass for the desire-less man. What can he be compared to?

SAIECae ARG AATA §fe Gotedl d IEATed JHATCH dlerdfed &Y S:| (74.50)

How can you judge a person who is the Lord of the self and whose mind is not coloured by the thoughts
like ‘I want this; I do not want this’?

FdahecqdedAdheHed U QT WA JERRIATAFIAH| (74.51)

Take resort to the desire-less state as the excellent goal reached by the intellect (through the practice of
Vichaara), which is the end of all the sufferings, and which is free of all the sufferings.

ARMEACaARIEAT fafg fFreanrer st aegueaieraspmRIaaagicdds| (74.52)

The desires do not belong to you; nor do you belong to the desires. Understand the world as a ‘falsely
conceived realness’ only, like the objects moving in the opposite direction when the chariot is moving fast.

T Aufl FgER AU @ A7 ded QiseiAcgedede IddTl (74.53)

Hey mighty shouldered Rama! Why do you act still confused like a fool though the truth has been
instructed to you, with a mind that is deluded into thinking, ‘this body is mine, that body is different,
I am so and so existing as a body at present’, and so on? (What is there to achieve anymore?)

IcHdE STcHd ATde J [a9d Ty SoTe<ilcal YN J fBId| (74.54)

‘Aatman alone’ is the entire world. There is not at all many-ness here. The courageous ones who have
understood this truth do not feel anxious about the body-state, after knowing the entire world as one
single form of ‘known’ only. (When nothing is there as the body or the world, what is there to get out of?)

TATHATGTATOEIAICT T0d WATHTHA JERRIATIISA| (74.55)

Raaghava! By only the understanding the hosts of objects as to what they really are, will the intellect
feel the ascertainment of their unreal nature, and attain the desire-less state.

(As a knowing self, you are never non-existent.)

HraTHTaTaHAIGHB A=A AT TgU dcdATelFed UaraTer f&afd §%1 (74.56)

Understand the state of objects by realizing ‘that state which is not affected by the presence and absence

of objects, and which is there at the beginning also and after end of the objects also’.
(Maayaa alone exists as the incompleteness felt by the self.
This incompleteness alone makes one run afier the objects, people and liberation also.)




RegdRAFAT ARTATAAIRAT gerzg aifa Fart ot Hafikon 21| (74.57)

This ‘Maayaa who deludes all, and brings about the reality of the world-existence’, runs away from
the brave man of dispassion, like a deer running away at the sight of a lion.

PledTHZTAACAT el dFAAHG ForITerarsarendAT geafa dRel:| (74.58)

The ‘brave man of dispassion’ sees the ‘attractive girl approaching him in the height of passion, moving
charmingly like a blossomed forest creeper’, as equal to a ‘statue made out of stone’.

AT Adegdecded: Wedied o dUG: TRIAAA WIS o dAfGfRariaer:| (74.59)

The stormy winds cannot shake the mountain; so also, the enjoyments do not gladden him, the difficulties
do not sadden him, and the beautiful objects of the world do not rob him.

{hHATATSIAEINY FAEAGRIAAT FA: PHUTRM: U Alied HAH: FATHID:| (74.60)

Even if the girl is in love with him, the arrows of the passion-deity turn into tiny sand particles, because
of the unshaken nature of the Knower.

WITEY: TR AEA: TRPSIA TUe VAT AATFAT TRIHATHATT HA| (74.61)

The ‘Knower of the self’ is not pulled by attractions and repulsions. When he does not even have any
thought of attraction or repulsion, how can they attack him ever?

FHATEAdTNTaiAdIs[GRIepid: A A HOY AT ATASITIT| (74.62)

He is like a ‘rock of the mountain’, and sees both the moving creeper and the moving girl as equal only,

and does not feel any joy in any sense-pleasure, like a traveller does not enjoy the desert-lands.

[When you open the eyes, you are bound to see all the objects in sight; do you get affected by such a sight?

The mind open to perceptions will be seeing something or other as its perceived-state.

What matters what the perceived is? Everything is just a play of senses only, and not really real.

Life for the Knower is just a game played by him, by tackling the received information of the world in the perfect manner.
Others are like the inert balls thrown by the pair of players- ‘joy and sorrow’- here and there; a Knower on the other hand,
plays with these joys and sorrows as balls, and is a winner always.]

ITATAT G A TRATE: HSh HNTH UTeiecdTelehiad arasa| (74.63)

Though having no attachment in his mind, the ‘Knower of Reality-state’ goes through all experiences
of enjoyment without giving much importance to them, like the eyes seeing all the objects without any
effort. Whatever comes as the experience of the life without any wants, he just goes through them.

PIBATAITITAT A T FAEATTSI IRET F W d JEA| (74.64)

Dear Rama! The arrays of enjoyments that fall to his lot by chance (Kaakataaliya) like a woman’s company
etc, though enjoyed, do not either depress him or make him overjoyed.

(Enjoying an object is not ignorance, but seeing joy as the object’s quality is ignorance.)

HFITTEUY doel UG WA HATD ¢ dredriad deteg &N S o Aacl: | (74.65)

For the ‘Knower of the self’, who knows the nature of any perceived as it is (unreal yet real because of being
the Aatman-essence), the ideas of joy and sorrow are not capable of disturbing the ‘inner quiescent state’ in
the least, like the a pair of waves attacking the ‘king of the mountains, Mandara’.

ST I HINTedigaTed! Idse]: FaRT UGHTeFed HAHcR e

IRasfa Tdcga cxanfy gafcaa: seifed Jaaeaa SRIATcHURIIOT: | (74.66,67)

Looking at all the pleasures with disregard only (as mind-conceived), gentle in conduct, always restrained in
actions, cured of the fever of delusion, taking shelter in one’s own self-state which alone exists in all the
beings of the world, the Knower stays without afflictions, though surrounded by the life-activities,
producing worlds at every wink of his eye like a Brahmaa, and always established in the “‘unbroken
awareness of the self’.

YAcY JUTRI JAUTC JUTheA FEGWY o &MHATT ediad| (74.68)
When the sorrows and joys as per the time and place of the life-story fall on him, he does not get shaken

by them, like a mountain by the change of seasons.
(Actions are just seen as the movement of the limbs; and he stays as a witness only of these movements of l[imbs.)

AT TgeTe TH pATeasd: 3hea [dcd o fhRef #eafdl (74.69)




Rama! Though this all-knower is sunk in the delusory actions of the Karmendriyas (organs of action), his

mind stays always without attachment (like an actor on the stage), and does not sink ever in the actions.
(Running away from the sense objects is the extremity of foolishness. When there are no objects at all, but only the Bodha
of sense-knowledge alone shining as the objects, why should one shun any sense-object physically?

Why turn the face away from the snake in disgust when there is only the rope?)

ASFI :helShed NI &H ATIUT HIATHFIT GHTHD 3! Slefie AIAT| (74.70)
Gold is said to be of a lower grade when it is tainted on the inside only, and not because of any taint on

the outside. A man who has taken birth in this world is said to be attached to objects and people when he
is attached to them on the inside only, and not because he is living amidst them.

RGN & GId: Uiddfhe: faefddarsaneait d fhRcufdeniddd] (74.71)
For a ‘Knower who always stays unconnected to the body and its story part of life, and who is always

acting with discrimination’, (never can a thoughtless action or word can come out of him), even if the limbs get cut
by chance, nothing gets cut for him.

THUHAT faHe Toelld AAaHa dd d & 9Y: IR GArddl aoidl (74.72)
Whatever truth gets known once as the ‘taintless vision of the Truth’, it always stays as the same vision;
a relative once known as a relative cannot ever become unknown again.

YAl A & Ioodl UATIAT GeRfd IAT UrqueAdr ARdereegdrl (74.73)

If the snake-delusion is removed from the rope, the rope can never look like a snake once again,
like the monsoon-stream falling from the mountain-slope cannot revert back again.

& dULETSI FTAHAHAANI FHeH HIAAT TcHAGT Ao Gel:| (74.74)

The gold which has been purified in the fire and which is in its original purity, cannot again become
dirty even if it is sunk inside some dirty mire.

&fiol Fagegaedt d aeuisTed gadol: Taar qade b ged =gd Ferdl (74.75)
Once the ‘knot of Ahamkaara’ has been destroyed, a ‘Knower’ cannot be bound by the ‘three Gunas’
once again; even with great effort, the fallen fruit cannot be attached to the tree once again.

HITOG TARIFATATHT: GUSM 31T UMTOT I A0 dq Felg HET AhATl (74.76)

After shattering to pieces the stone which contains the gem and after extracting the gem out, who can
again join the gem and the shattered pieces of the rock once again? How can the self-knowledge which

has been obtained after shattering the ‘non-self concepts’, be lost again?
[How can you be enamoured of the sense-created objects and people, after realizing their unreal nature?
How can you be enamoured of the dream-objects, after waking up?]

fasTTarTAfIarT &%: g URAsSIa GRS AUThEr a1 &: YaTd fgot:| (74.77)
Once the Avidyaa has been found out, how can anyone again drown in it? After finding out the existence
of the Chaandaalas in the festivities, how can the Brahmin remain a part of it once again?

JEFATA TUT efRANTdaRIieaada daRardar dgdifaariiedadd| (74.78)

(@R gruyred:, & fERI - Ay 3caAe=rd)

The ‘misconception of milk that is seen in the pure water’ is removed by doing Vichaara; so also, the
‘Vaasanaa of the reality seen in the world’ is removed through Vichaara of the abstract truth.

ACTFIRASDHAT drdiged: THId Jrdears TR TR TEaa| (74.79)
The noble Brahmins may drink the wine mistaking it to be water till the taste of wine is not found out
by them; but as soon as the wine-taste is found out, they discard it off as an unholy thing.

FIATIUIGHITY RAFpleda BIfAN GeaAFTARARIA A GTdeFad | (74.80)
T FANGFTe B adq & Shacar 3T $Ag wEar TR fher 7% | (74.81)

Though an attractive woman may be beautiful and charming, she is looked upon by the ‘Knowers of

the Truth’ as a picture painted on the screen only, as made of the collection of sense-information only.

The picture of a woman painted on the canvas is made of just some colours of black and gold, so also the
hair and the lips of a living woman is also made of some colours only; then why feel attracted to her at all?
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HIHT IS TG STetdeheiet: & AFAASTAUTeh dAeaTelleh AT : | (74.82)

Once the sweetness of the jaggery has been experienced, it cannot be made otherwise by burning or
cutting the tongue even; so also, the bliss of the self-state once tasted cannot be made otherwise by
any object-experience of the perceived world.

WafAA AR I TEHATT dgaragdcded: WASIRATAA| (74.83)
Tg ded W Y IR faAieqaeTd: d qed Areidg SR Hared:| (74.84)

A married woman who is interested in another man, though engaged in her routine household works, is
secretly enjoying the joy of his company inside her mind at all times. Similarly, a ‘man of pure intellect
who has attained the restful state of self-knowledge’ cannot be made to come out of it, even by all the
Devas and their king also.

WA Al e 73T Teligar fFAFARaT FadbeUdaasidalcadd | (74.85)

Which husband though strong and mighty, is capable of making the wife forget the great joys of
the passionate secret union with her paramour that is taking place in her own mind?

[The story of Indra and Ahalyaa s given in a previous section explains the same truth. ]
STcHATHTA G AGTAIbaaFde Pl [IEART gigEdeasied HalcH:| (74.86)

The noble Knower is always in the awareness of the bliss which alone is spread-out as the various joys of
the world. How can he be made to forget it ever?

HATAGEG WG TATRATUSA Paeheloleidd! HePuREied:
AT HeheUehlode HACATACHA: TYATh! cAHAG Weael Aredcd| (74.87,88)
The women-folk who are interested in the other men, have to spend all their time in varied house-jobs

without stop, and get harassed by a stern husband and parent-in law also; but they keep thinking of their
own lovers, and feel only the joy inside, and do not feel afflicted by the pains of life.

aur fAerfordiadl STaeRWIsTIe HFAIETE: HAARI AGH I IcHAT| (74.89)

Similarly, one who has got rid of Avidyaa and is established in the ‘Vision of the Truth’, is always in

good conduct though engaged in his routine duties, and experiences the joy (of self-awareness) within.
[Body-actions and its reactions are inert and he just watches the body-movement like a machine-movement only,
as unconnected to his real self.]

Bad a A Teese A gad a ugedisir aesfr a faaafal (74.90)

Even if his limbs are cut, he is not broken; though his eyes may shed tears, he does not cry in the inside;
though burnt, he does not burn; though destroyed, he does not perish.

FWAgEg @A fafafayeaf deaesafm:
faeag dea qQUad a1 fiqaf’t _fta adiea anl (74.91)

With a mind that is not reacting to any joyous or sad events inwardly, remaining without the mind in
the form of agitation even in the most tragic situations brought about by the play of the life-story,

a realized person can stay in a house, or in an excellent city, or in the spread-out mountain slope, or
in a forest, or in a hermitage of ascetics.




